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21 This shall be for them an eternal decree. And the one who sprinkles the water of sprinkling
shall immerse his clothing, and one who touches water of sprinkling shall be contaminated until
evening. 2 Anything that the contaminated one may touch shall become contaminated, and the

person who touches him shall become conta.mb’aated until evening.

The Children of Israel, the whole assembly, arrtued at the Wilderness of Zin in the ﬁrst month
and the people settled in Kadesh. Miriam died there and she was buned there. There was

no water for the assembly, and they gathered against Moses and Aaron.” The people quarreled
with Moses and spoke up saying, "If only we had perished as our brethren perished before
HasHEM! ¢ Why have you brought the congregation of HASHEM to this wilderness to die there, we - m

1-2. Miriam's death and the lack of water. The death of
Miriam is juxtaposed with the chapter of the Red Cow —
though they were widely separated chronologically — to
teach that just as the offerings bring atonement to the na-
tion, so does the death of righteous people. Also, from the
fact that there was no water after she died, we see that it was
in her merit that the miraculous well followed the people
throughout their wanderings and provided a plentiful supply

f fresh water. As soon as that righteous woman died, the

C\:'ater stopped, with the disastrous consequences found IateJ

n the chapter (Rashi). According to Seder Olam Rabbah:
Miriam died on the tenth of Nissan.

and our animals? * And why did you have us ascend from Egypt to bring us to this evil place?

— nol a place of seed, or fig, or grape, or pomegranate; and there is no water to drink!" u i —

264 DIMENSIONS IN CHUMASH
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Among the most well-known and consequential episodes in our
parsha is that of Mei Merivah—the Waters of Contention, commonly
referred to as the episode of Moshe hitting the rock. Before we come
to discuss the episode itself, let us take a look at its background —the
death of Miriam. The well which accompanied the Jewish People in the
wilderness and provided water for them did so in Miriam’s merit, so

R Rermsten

that when she died, the people found themselves without water; hence
they complained to Moshe and the episode of Mei Merivah ensued.

PARAH ADUMAH AND THE PASSING OF THE RIGHTEOUS
Interestingly, Rashi’s first comment regarding the death of Miriam

relates not to the events which followed from it, but to the section that
preceded it: the parsha of parsh adumah (the red heifer). Citing the
Gemara, Rashi writes:'

x Why was the section of Miriam’s death juxtaposed with the
section of the parah adumah? To teach you that in the same
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way that korbanos bring atonement, so too, the death of the

Q Frighteous brings atonement.

—

To the above Ldea that the passing of the righteous brings about
atonement, certain commentators add a proviso: This is only true if
those who remain mourn the loss of that righteous person. If there is
no such reaction, however, no atonement will occur, for it is not some-
thing that simply happens automatically when a righteous person dies.?
To understand this qualification a little deeper, let us consider the
concept of atonement. The Hebrew word for atonement is “kapparah,’
which means to wipe away. Atonement occurs when a person disasso-
ciates himself from his wrongdoings, relating to them as something
extrinsic to his essence and core values which can then be wiped away.
tonement is effectively a process of self-definition. The passing of
a righteous person is a defining moment for those who remain. Not all

of our actions on an ongoing basis reflect our innermost values; how-
ever, a feeling of loss when someone whose life and deeds did indeed
embody those values says something about who we really are and what

_isimportant to us. That is why the atonement upon the passing of such’é

a person is dependent on a feeling of mourning, for it is what that feeling

cmie ahant e whicrh makae afanement nossible.
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RABBI CHAYIM ZAITCHYK: “The Talmud (Brochos
10a) says that when King David observed the phenomenon of
death, he offered poetic praises to the Almighty. Wouldn’t
lamentations be more appropriaie than songs of praise?

“When King David reflected on death, he focused on the fact
that life is limited. The days of a person’s existence on this planet

Rfuadn -

aare numbered. There will come a day when a person will have to
take leave of this world. This awareness stimulated him to
appreciate the value of life. His song of praise was dedicated to

the joy of just being alive.”
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When a tzaddik passes on, it atones, not just for the tzaddilk
‘himself, but for his entire generation. It is as if a sacrifice
was offered on its behalf, The Maharal explains that when a
sacrifice is offered, you return the animal to Hashem Who
created it. The word 1279 comes from the word 172, which
@eans close. You bring the animal close to its Creator. When
a tzaddik dies, he goes directly back to Hashem. Since his

soul has remained pure in this world, it needs no Afterlife
Jf¢purification. It goes directly from this world to G-d. Just as
we bring an animal back to Hashem by burning it on the

Alar, the tzaddik goes back to Hashem as a korban for his
¢ntire_g?gegatiqn.

On a fast day, when we weaken the body and allow the
soul to connect with Hashem, we are accomplishing the

object of a korban. Just as M2 2PIL NI, the purpose of

fasting is to bring the soul close to its Creator.

In fact, the Gemara (Brackos 17a) says that when Rav
Sheishes fasted, he would say the following fefillah: "Master
of the Worlds, it is revealed to You that at the time the Beis
Hamikdash was standing, a person who kad sinned would bring
a sacrifice; he would offer only its fat and blood, and it would atone
for him. And now, I have engaged in fasting, and my own fat and
blood have been diminished. May it be Your will that my fat and
my blood that are diminished be regarded as if I had offered them
before You upon the Altar; and may You show me  favor.”

\ 'lhere is no more appropriate time for a tzaddik to dic
than during the Aseres Yemei Teshuvah. When people in
this world are doing feshuvah and returning to Hashem, it
is the most fitting time for the death of a tzaddik. Because,
_just as the death of a tzaddik represents the separation of
the spiritual from the physical, the purpose of teshuvah and
fasting is to separate one’s spiritual self from its physical one.
On Tzom Gedaliah, we fast to be in sync with the fact that
a tzaddik died on that day. By fasting, we reduce our body's
influence on our actions, and our soul grows stronger. When
he body is weakened, the soul can become somewhat freed
from the shackles of the body, just as Gedaliah ben Achikom
transcended the flesh and returned to Hashem. Of course, this
gonly happens if the fast day is used properly, with learning,
prayer, and repentance.
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This chapter, which describes briefly and simply the deaths of Aharon - E V v r a8
and Miriam, is preceded by the great mvix o chapter, which teaches the - - '\ '
Jewish concept of immortality. That chapter is in itself an important in- RPYTIO DN 9P N NAYN Yogy R YTA Y17 BTN IR
troduction to these deaths. It declares that what made Miriam into Ty AR TRY TINY WTNYH AR IV, n7a% NMNA DR D270
Miriam and what made Aharon inté Aharon did not die when Miriam Spn’ RY MYV IPIN WA AMAD TR 179 MY MNP I
and Aharon died. Just as their work lives on forever in their nation, their DPRNA 9K DT (oo Fe) “INR Amny Mmwa o PR 1970
T ) : . TpH PITA ,ANPHN 272 [mynny nnYY DThYaY TR DPIT nnng N
true essence is eternal it has now departed transient earthliness and re- <ob AANLAM 2NVR YT DV DRIV DR DNY DMR RP1T 10

reynR NY MY 1 PR Mobn ®n AN

AR MO NYIBY RPYTT D7D PR 1DADI D DN

turned to God, the Source of all life.

‘ Our Sages say: TRYTR 77D 7 T2 W7 217K 779 N2 070 NNE 7900 Y
npap Dope TR YW ron Ar mean (Mo'ed Katan 28a). The juxtaposition of
these two chapters teaches that just as the nxvn-character of the mR 8 oym Y IIBAN ANNK P19 ~ 210 NP3
effects atonement, so does the death of tzadikim effect atonement: This) :
may well mean that just as the mitzvah of IR 178 teaches that the Divine
aspect of human nature is immortal and endowed with moral freedom,
so does the death of tzadikim teach us these truths.

1n’*«Truly, the death of a tzaddik offers convincing proof of immortality. : AD.
or only one who is spiritually blind would jdentify the tzaddik with his b b N

corpse, which lies inert, already marked by the traces of decay. How can oy A L i

one identify the corpse with what only a short time before had employed

thought and will with spiritual strength and meral power? Only one who

is bﬁfld would not see glat the corpse of a rzaddik is merely thz garment = —— Dnwa D'pTY 3'!?3’8_'2_3 men WP L

of a man who departed — and cast aside his cloak. (o)
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@22 ==~ Aleres Mordechai al HaTorah '.: n)
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AR NaYIN A9WAL A78N TI9Y YA ,ANPYY P 027N NRVNA 179

R P71 RY NM19I0W NI8Y RPNT WPYIRN NI DR AMNR anmvn 125

“'HE TORAH TELLS us (19:9) that “a ritually clean man R TINGY NYRDY TV ,THN NI NN9INY AN NOR NPV

should collect the ashes of the cow...and they should be 158 OMRY P71 N19IN DPYTE NNn T2 ,0NRY LYY AINA PIAY 19RY P

;uarded for 'pdr}-ﬁcation waters” Similarly, the death of 7YY DYTIWM DRTIN 2T NR 00w/ 0NN, DprIEn 1ayn min’
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a tzaddik only leads to atonement when the nation stops to “gather in” ¥H DPIEN NIPR N1930 RIY 727 O3 T L,TIVRY I mnn vl

JnwnY onb rin m pava n oprTINn 10T

MMy T YA NN AR N2 10N N PR
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and collect their thoughts and recollections of what this person'’s life

sjgnified. The life of an outstanding, devout and pious person should

~J net be lost, as would be the case with something which is burned and

e~ leaves nothing behind. Rather, the remnants of such a life shall be forever o ! oy e B
placed before the nation and held within the hearts and minds of the N1 D ; Dmﬂ ’S’Jw
people. If this is the case, the death is not referred to as the person’s ‘ X Ciam

demise, but rather as his “being gathered into the spirit and lives of the =

arapm nXAW S W AN eY

nation. In this manner, the passing of a tzaddik is indeed parallel to the
e — D3 WY IWNW Dwa 3 AT MTH5Y

procedure of bringing the Parah Adumah, and atonement is achieved.

TV MY KA T, YIRY DI XD 12T

On the one hand, we find (R'osh HaShanah 18b) that the “death” of a 12,y 1033 KW 7270 NT DX X127
i 1 WD nwman onNMmY TN DTN

W 9y 92 1T KIK I K9

tzaddik is described as being as great a loss as was the burning of the
Beis HaMikdash. On the other hand, we also find (Midrash Eichah 1:39)

that when a tzaddik is “removed from the world’ it is considered to be 191159 712 AW 711 12 P30 K99
TROOW AR NN0IN 0N YW annmw

SRR 71D M¥nY annm nx o unwhna

worse than the destruction of the Beis HaMikdash.

When a righteous person is not totally lost, his soul is guarded within 327 OWA (20-v7 1aman) MW KENW AN 255y
oyr souls by our cherishing his memory and appreciating the lessons he (ﬁnnw 1% Swn Ik 119Y jwaTa awn
taughf. Under such conditions, this would merely be tantamount to the MIPN AR K120 1K 790 YW o qruwz
mf the Beis HaMikdash, where the physical structure was burned, L m 110 X130 12 i/
’ but its inspirational significance was preserved. However, when the AnM n"apn mbaw M wr ot b
tzaddik is lost and forgotten, this would be a catastrophe which is even JIow Dwa '3 1Ty MK 8% 0Mn

worse than was the loss of the holy Beis HaMikdash. IpMm MK Kan” nenaa K s i
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Qj 316 / YEMIMA MIZRACHI SPEAKS

CParashas Chukas discusses the enigma of the parah adumah,
the red'_heifer, the commandment that the Jewish nation
received as an atonement for the sin of the golden calf. Rashi
explains the connection: Tavo imo u‘sikanach hatzo’ah kach tavo
parah u’sechaper al ha'eigel — “Let the mother come and clean
up her child’s filth, So shall the heifer come and atone for the
sins of the calf” (Rashi, Bamidbar 19:22).

The heifer, the mother of the calf, is recruited to right the
wrong of her child. The Aish Kodesh asks an obvious questlon
“But the red heifer is not at all the mother of that calf. How can”
this heifer atone for the sins of a calf it doesn’t even know?”
How does one connect to the other?

The answer the Aish Kodesh provides offers insight into how
we mothers operate. A woman, he notes, can wake up in the

‘morning with a tight knot in her stomach, anxious about'some—)

one else’s child. A mother can think about someone else’s child
all day, all night, praying and hoping and losing sleep over him,
R
as if he were her own child. When we hear about the plight of
another woman’s child, we cry for the child like he or she were
our own. A mother can do that. T

| remember the tense period after the three boys were kid-
napped in Eretz Yisrael two summers ago. Which woman had a
decent Shabbos that week? Which woman didn’t spill tears for
the well-being of those precious children? We didn't feel joy in
anything. We're like the parah that comes and says, “l want to
help out. I'm here.”

When | spoke with Rachel Frankel, Naftali’s mother, during
those fateful days when she was still unaware of the where-
abouts of her son, she said to me, “Tell the women that if I'm
able to sleep at night it's only because somewhere someone is
not asleep; someone is poring over the sefer Tehillim on behalf
of my son.”

In my community, we have what's called a “gemach sheinah,"
a gemach for sleep. How does it work? When a mother has a
new baby and she's desperate for a stretch of sleep, she calls
and they send someone to tend to the needs of the baby while
she gets her much-needed rest. When we are up at night think-
ing about another mother's plight, we are giving her an oppor-
tunity to sleep. We are that “gemach sheinah" for her.

As mothers, as Jewish women, we have the capacity to help
ahers carry the burden, Like the heifer, we can clean up the
mess of someone’s else’s calf — even if he's not our own. No,
it is not our job to educate other mothers’ children, to take on
the helm. If we are truly concerned about their well-being, we
will do what we do best: pray, empathize, and truly feel. By shar-
ing the pain of our fellow Jews, by minimizing our gossip over
someone else’s heartache, we will merit true achdus.
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Rashi explains the difference between speaking to the rock and hit-
ting it as follows:?

Had you spoken to the rock and it had git;en forth [water],
I would have been sanctified before the eyes of the congrega-
tion, [for] they would have said, “If a rock that neither speaks
nor hears nor has need of a livelihood fulﬁlls the will of the
Omnipresent, then all the more so should we."

It emerges that according to Rashz, the preference of speaking to the

rock as opposed to hitting it lies not in the fact that it is a higher miracle

* per se, but in that it would have yielded an accompanying message that

would inspire the people to enhance their mitzvah observance. However,

this only deepens the question, for now we ask: Why would Moshe de-
viate from Hashem’s instruction to speak to the rock, thereby forgoing

the opportunity to impart a lesson to the Jewish People regarding the

observance of mitzvos?

MOSHE'S DECISION TO STRIKE THE ROCK
The commentators explain that the question of whether Moshe
speaking to the rock would generate a positive outcome was dependent

pn the spiritual level of the Jewish People on that occasion. This is for

two reasons:

o It is possible that the higher level of miracle, whereby water

would come out based on speech alone, was contingent on the
people being on a level which would allow for such a miracle to

take place.’
« Only if the people were on a high level would they be mindful

to draw the moral lesson represented by the rock responding to
Hashem'’s word; if not, then that lesson would go unnoticed.’

In other words, depending on the level of the people, speaking to
the rock could either bring about a positive result or a negative—even

disastrous—one! If their level is deficient, such that speaking to the
rock does not produce water, then that would lead to a profanation of
Hashem's name. Similarly, if their level is such that they do not learn

the relevant lesson from the rock heeding Hashem’s word, this would
actually lead to an indictment of them for failing to heed that message.

)\"What this means is that, as the events unfold, it may be advisable to
forego engaging in the higher form of miracle and simply extract water
from the rock through hitting it. Indeed, many commentators point out
that it is specifically for this reason Moshe was told to take the staff
with him—to be prepared for just such a contingency.®

Ultimately, then, the situation boils down to Moshe’s assessment

of the people as he was about to bring forth water. This is the meaning
of his addressing them as “morim—rebels,” prior to hitting the rock.
In other words, Moshe felt that they were in a rebellious state, such
as would not allow for the water to come forth through speech alone.
Additionally, the simple meaning of the word “morim” is teachers, not

in itself a particularly negative thing, unless those in question should at
that time be students, in which case they will miss out on lessons that
they should be learmng ]n hght of this assessment, Moshe ]udged that

it was better to shift toward the lower and “safer” level of miracle and )

hit the rock. In other words, Moshe’s decision was ultimately motivated
from potential degradation and

by a desire to protect Hashem's name
the Jewish People from potential indictment.
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A MATTER OF TRUST

Having attained some understanding of what prompted Moshe's
decision to hit the rock, we return to the fact that all of this notwith-
standing, it was considered to be a mistake. Now we can understand
why Hashem’s censure of Moshe began with the words, “Since-you did
not believe in Me.” How was Moshe hitting the rock an expression of
lack of faith in Hashem? We can now see how Moshe’s decision rep-
resented a lack of faith regarding what Hashem was telling him about
the Jewish People. Although Moshe was told to take the staff to be used
if necessary, nevertheless, Hashem's instruction to him as things stood
was to speak to the rock. In other words, Hashem was assuring Moshe
that in spite of how rebellious and unruly the people appeared, they
were nonetheless on a level which would allow for a positive outcome
to occur from him speaking to the rock. As it turned out, the persigtent
contentiousness on the part of the'people as the time for the miracle
approached caused Moshe to waver on this point and to conclude that

hitting the rock was the necessary path.

Actually, there is a further element here. In seeking to determine
the level of the people at that time, so as to know which form of miracle
was appropriate for them, something that would shed much light on
the situation would be their response to an event which had occurred
earlier on that very day—the passing of Miriam.

;ZDURNING VS, COMPLAINING

As we mentioned in the beginning of this discussion, from the jux-
taposition of Miriam's death with the parah adumah, we learn that the
passing of a righteous person brings about atonement. If the lesson of
this avenue of atonement is taught through the death of Miriam, we
must assume that it was effective at that time. Yet, as we also discussed,
the atonement that comes with the passing of a righteous person is

contingent on those who remain mourning their loss, as this serves t
define where they stand in terms of the departed person’s values. If sc
then we have to assume that the nation’s reaction to Miriam’s deat}

was one of mourning, The problem is that a look at the ensuing verse

doesn’t seem to give that impression at all. There are no words at all o
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any grief or thourning expressed. Rather, the people come ;Eraight to

Moshe and basically say, “Now what are we meant to drink? Did you
take us out so that we should just die in the desert”? As eulogies go, that
leaves a good deal to be desired! . ;

The people’s appalling reaction to Miriam’s death was, thus, a clear

reflection of their own deficient spiritual standing. The total lack of
any words of appreciation or condolences regarding Miriam convinced

Moshe that they were not on a level for the higher miracle to be advis-

able—or even possible, therefore, he hit the rock.

Wherein, then, lay Moshe’s mistake, to the extent that we can un-
derstand it? Apparently, by telling Moshe to speak to the rock as the
desired option, Hashem was telling him that in spite of the fact that all
he was hearing from the people was words of complaint, nonetheless,
deep down they were mourning the loss of Miriam. Perhaps, their sense
of loss was repressed due to the urgent need for water; indeed, perhaps
it was expressed in the acrimonious words of complaint themselves.
Bither way, this is why the mistake of hitting the rock is expressed as

a matter of a lack of faith. Ultimately, what was demanded of Moshe

was to approach a people who were doing nothing more than provoking

and complaining and believe that they were in fact grieving.

This, then, is where Moshe and Aharon were considered to be at
fault. They knew that there was a fallback option of hitting the rock
if need be, and moreover, everything they were hearing sounded like
the situation required moving toward that option, with not a word of
recognition over the loss of Miriam—their sister—to be heard. And
yet, they were faulted for allowing all that to incline them toward taking
that second option. All of this should give us some inkling into the level
that was demanded of Moshe and Aharon on that occasion, as it was on

all occasions.
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AKADOSH BARUCH HU did not look favorably upon Yaakov

Avinu's wrathful reply. We find in the Midrash that “HaKadosh
Baruch Hu said to Yaakov, ‘Kach onim es hame'ikos, is this how one
answers a distressed woman? By your life, in the future, your children
shall have to stand before her child!"” This i fulfill-
ment of Yosef’s dream, when all the tribes bowed down to Yosef, the
viceroy of Egypt.

Al the same time, it must be understood that a man of Yaakov
Avinu’s refinement would never have treated his wife, or any other
person for that matter, with the callousness we might be tempted
"to read into the possuk and into the words of our Sages. There is no
doubt that he was genuinely concerned for her welfare, and deeply
affected by her suffering. Yaakov Avinu poured I his heart e
Ribbono Shel Olam on Rachel’s behalf with an intensity and focus we

cannot even imagine. HaKadosh Baruch Hu's censure of his remark
must not be taken as a justification to insinuate that Yaakov Avinu's
personality was in any way flawed.

_~Rachel Imeinu’s declaration is equally confounding. She under-
stood far better than we are possibly able to, that Hashem alone had
the power to answer her prayers. Her faith was deep and unwavering.
It cannot be that she was so desperate as to beg Yaakov to give her

- children. We can only achieve proper understanding of this Torah
passage by considering the awesome stature these two personalities.
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‘When Rachel Imeinu said hava li banim, give me children, she
meant, “Pray for me, for if not I shall die” This can potentially be taken
as an ultimatum to Yaakov Avinu. Pray for me, for if not, there will be
terrible consequences. But Yaakov Avinu did not need the ultimatum
as a motivation to pray on Rachel’s behalf. He would have done so in
%ny event in order to alleviate her suffering, her tzaar.

It is more likely that Rachel Imeinu was asking Yaakov to add ur-
gency to his prayers. Let the Ribbono Shel Olam know that you are
not just praying to alleviate my suffering, but to prevent my demise.

But Yaakov Avinu told Rachel that we must not do such a thing.
It is not acceptable to influence ITashem by presenting an ultimatum,
as it were, that if He were to continue to deny a person his specific
request then there would be dire consequences.

Thus, Yaakov Avinu'é_reéponse to Rachel was not one of callous
reproach, but rather an explanation as to why her request was inap-
propriate. If your demand is that | must pray that you have children,
“Am [ instead of God?” I cannot grant you your request. And if you are
complaining to HaKadosh Baruch Hu, thenyou musl remember that
it is He “Who has withheld from you the fruit of the womb,” and we.do

wnot have a right to present Hashem with an ultimatum.

A person needs to know how imp&_)rtz;nt it is to daven, to pray

" with fervor. While it may be true that as long as he has recited every

word from the siddur he is exempt from going back and davening

once more, still, the proper way of tefillah is to recite it with intensity

and meaning. One’s prayers should shatter the Heavens. “2¥iX 1 02

»nbon onw YIWRY — Alse when I cry out, and call for help, He stops up
my prayer” (Eichah 3:8).

*There is a certain balance. If a person needs something desperalely,
then his tefillah is a very powerful force. He must also work towards
building more merit for himself through acts of chessed, lovingkind-
ness, and increasing his Divine service, his avodas Hashem. On the

* other hand, there is a limit to how far one’s efforts can be taken. A
person cannot insist on getting what he wants. In the final analysis he.
 must submit to the Will of Hashem, to the wisdom of HaKadosh Fa-
ruch ITu, the One Who determines what will and will notbe. A person
must never, God forbid, imagine to himself that there is nothing left

to live for and that his life is unbearable if he does not get his way.
With this in mind, we can well understand why Yaakov Avinu
had to respond to Rachel Tmeinu’s request. What, then, is the reason

HaKadosh Baruch Hu censured him for correcting Rachel’s view?
;'.l The answer can be found in the Gemara’s debate over the existence
of Tyov (Bava Basra 15b). One Sage maintains that Iyov. lo hayah velo
nivrah, Job never existed but was an allegory wrillen to teach us

certain specific concepts. Rashi e_@ﬁns that this is not referring to

the philosophical arguments regarding the suffering of the rightecus

" for which the Book of Job is best known, but rather to a greal Torah
principle: “A person is not held responsible in his time of pain”Ina
oment of suffering, a person is apt to say things to others, or even
to Hashem in praver, in an inappropriate way. Others who witness his
outburst are forewarned nol to judge him for how he acts ina moment
of duress, and surely not to rebuke him for it.
4 By recording Yaakov Avinu's criticism, the Torah leaches us to'limit>

our demands even when we feel fully justified, and never to present
ultimatums to HaKadosh Baruch Hu, no matter how we suffer. Itis a
lesson an individual must take to heart for his own sake, so that he can
become a more refined person. It is not correct, however, to confront
a person whao, in his suffering, has given expression to his frustration
in an inappropriate way, A suffering person must be treated with

~) extreme kindness and sensitivity. The important lessons as to. how
7~ one should request his needs from the Ribbono Shel Olam can wait

for a calmer hour. On his level, Yaakov Avinu had not demonstrated

« his concern Lo the extent he was capable. This, then, is why Hashem
rebuked him.



